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FOREWORD

Rav Baruch Shalom HalLevi Ashlag (Rabash) played a remarkable
role in the history of Kabbalah. He provided us with the necessary
final link connecting the wisdom of Kabbalah to our human
experience. Because of his special qualities, he was able to annul
himself before his father and teacher, the great Kabbalist, Rav
Yehuda Leib Halevi Ashlag, known as Baal HaSulam for his
Sulam (Ladder) commentary on The Book of Zohar.

Yet, if not for the essays of Rabash, his father’s efforts to
disclose the wisdom of Kabbalah to all would have been in
vain. Without those essays, few would be able to achieve the
spiritual attainment that Baal HaSulam so desperately wanted
us to obtain.

In his day-to-day life, Rabash was the epitome of humility
and selfrestraint. Even so, his essays reveal a profound
understanding of human nature. What on first glance might
appear as a formality of language is actually the precise emotional
path to the depths of the human heart. His writings show us
the inner turning point where we must place our ladder and
begin to climb. He accompanies us on this spiritual journey with
astounding sensitivity to the trials and confusion that students
may experience as they advance toward attainment. His words
will enable readers to come to terms with their own nature, and
to shift the emotions of fear and anger into liberation, joy, and
confidence far more quickly than they would without his warmth
and support.
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Without his essays, particularly those about one’s work
within a group, we would never know how to grow from
Kabbalah enthusiasts into full-grown Kabbalists. Rabash is the
only Kabbalist ever to offer a clear working method that can
be used by anyone in the world—from the moment their point
in the heart awakens until they accomplish their spiritual goal
through their work in groups.

In his essays, the adventures typically begin with a quote or
two from sources such as The Zohar or the Pentateuch. Then,
Rabash moves from a didactic tone to a more personal and
endearing approach. And when he says, “We learn everything in
one person,” it is always the beginning of the revelation of the
depths of the soul, where readers discover hidden treasures they
never dreamed existed.

The writings in this book aren’t just for reading. They are
more like an experiential user’s guide. It is very important to
work with them in order to see what they truly contain. The
reader should try to put them into practice by living out the
emotions Rabash so masterfully describes.

In fact, he always advised me to summarize the articles and
to work with the texts. And to this day, I do, and I am always
astonished by the insights they reveal. Today, I recommend the
same to all my students: work with the texts, summarize them,
translate them, implement them in the group, and you will
discover the power in the writings of Rabash.

Michael Laitman



THE SociAL WRITINGS

PURPOSE OF SOCIETY 1

Article No. 1, Part 1, 1984

We have gathered here to establish a society for all who wish to
follow the path and method of Baal HaSulam, the way by which
to climb the degrees of man and not remain as a beast, as our
sages said (Yevamot, 61a) about the verse, “And you My sheep, the
sheep of My pasture, are men.” And Rashbi said, “You are called

bRl

‘men,” and idol worshipers are not called ‘men.

To understand man’s merit, we shall now bring a verse from
our sages (Berachot, 6b) about the verse, “The end of the matter,

all having been heard: fear God, and keep His commandments;
for this is the whole man” (Ecclesiastes, 12:13). And the Gemarah

?7”

asks, “What is ‘for this is the whole man’?
Rabbi Elazar said, “The Creator said, ‘The whole world

was created only for that.” This means that the whole world was
created for the fear of God.”

Yet, we need to understand what the fear of God is, being
the reason for which the world was created. From all the words
of our sages, we learn that the reason for creation was to benefit
His creations. This means that the Creator wished to delight the
creatures so they would feel happy in the world. And here our
sages said about the verse, “For this is the whole man,” that the
reason for creation was the fear of God.

But according to what is explained in the essay, “Matan
Torah,” the reason why the creatures are not receiving delight
and pleasure, even though it was the reason for creation, is the
disparity of form between the Creator and the creatures. The
Creator is the giver and the creatures are the receivers. But there
is a rule that the branches are similar to the root from which the
branches were born.

And since there is no reception in our root, since the Creator
is in no way deficient and needs nothing to satisfy His want, man
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feels unpleasantness when he needs to be a receiver. This is why
every person is ashamed to eat the bread of shame.

To correct that, the world had to be created. Olam (world)
means He’elem (concealment), so that delight and pleasure
must be concealed. Why is it so! The answer is, for fear. In
other words, it is so that man would fear using his vessels
of reception, called “self love.” This means that one should
prevent oneself from receiving pleasures because one craves
them, and should have the strength to prevail over the craving,
the object of one’s desire.

Instead, one should receive pleasures that bring contentment
to the Creator. This means that the creature will want to bestow
upon the Creator and will have fear of the Creator, of receiving
for oneself, since reception of pleasure—when one receives for
one’s own benefit—removes him from cleaving to the Creator.

Therefore, when a person performs one of the Mitzvot
(commandments) of the Creator, one should aim that this Mitzva
will bring him pure thoughts that he will bestow upon the Creator
by keeping God’s Mitzwot. It is as our sages said, “Rabbi Hanania
Ben Akashia says, “The Creator wanted to cleanse Israel; hence,
He gave them plentiful Torah and Mitzvot.””

And this is why we gather here—to establish a society where
each of us follows the spirit of bestowing upon the Creator.
And to achieve bestowal upon the Creator, we must begin with
bestowal upon man, which is called “love of others.”

And love of others can only be through revoking of one’s
self. Thus, on the one hand, each person should feel lowly, and
on the other hand, be proud that the Creator has given us the
chance to be in a society where each of us has but a single goal:
for Divinity to be among us.

And although we have not yet achieved this goal, we have
the desire to achieve it. And this, too, should be appreciated by

10
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us, for even though we are at the beginning of the way, we do
hope to achieve the exalted goal.

PURPOSE OF SOCIETY 2

Article No. 1, Part 2, 1984

Since man is created with a Kli called “selflove,” where one does
not see that an act will yield self-benefit, one has no motivation to
make even the slightest motion. And without annulling self-love,
it is impossible to achieve Dvekut (adhesion) with the Creator,
meaning equivalence of form.

And since it is against our nature, we need a society that will
form a great force so we can work together on annulling the will
to receive, called “evil,” as it hinders the achievement of the goal
for which man was created.

For this reason, society must consist of individuals who
unanimously agree that they must achieve it. Then, all the
individuals become one great force that can fight against itself,
since everyone is integrated in everyone else. Thus, each person
is founded on a great desire to achieve the goal.

To be integrated in one another, each person should annul
himself before the others. This is done by each seeing the friends’
merits and not their faults. But one who thinks that he is a little
higher than his friends can no longer unite with them.

Also, it is important to remain serious during the assembly
so as not to lose the intention, as it is for this aim that they
have gathered. And to walk humbly, which is a great thing, one
should be accustomed to appear as though one is not serious.
But in truth, a fire burns in their hearts.

Yet, to small people, during the assembly one should be
wary of following words and deeds that do not yield the goal

11
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of the gathering—that thus they should achieve Dvekut with the
Creator. And concerning Dvekut, see the essay, “Matan Torah.”

But when one is not with one’s friends, it is best to show
nothing of the intent in one’s heart and appear to be like
everyone else. This is the meaning of “walk humbly with the
Lord your God.” While there are higher interpretations of that,
the simple explanation is also a great thing.

Hence, it is good that there will be equality among the
friends who unite, so one can be annulled before the other. And
there should be careful watch in the society, disallowing frivolity,
since frivolity ruins everything. But as we have said above, this
should be an internal matter.

But when there is someone who is not from this society, no
seriousness should be shown, but to equalize with the person
who has just come in. In other words, avoid speaking of serious
matters, but only of things that suit the one who has just entered,
who is called “an uninvited guest.”

CONCERNING
LOVE OF FRIENDS

Article No. 2, 1984

1) The need for love of friends.

2) What is the reason I chose specifically these friends, and
why have the friends chosen me?

3) Should each of the friends disclose his love for the society,
or is it enough to feel love in one’s heart and practice love of
friends in concealment, and thus not need to openly show what
is in his heart!

[t is known that being humble is a great thing. But we can
also say the opposite—that one must disclose the love in his heart
towards the friends, since by revealing it he evokes his friends’

12
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hearts toward the friends so they, too, would feel that each of
them is practicing love of friends. The benefit from that is that
in this manner, one gains strength to practice love of friends
more forcefully, since every person’s force of love is integrated
in each other’s.

[t turns out that where a person has one measure of strength
to practice love of friends, if the group consists of ten members,
then he is integrated with ten forces of the need, who understand
that it is necessary to engage in love of friends. However, if each
of them does not show the society that he is practicing love of
friends, then one lacks the force of the group.

This is so because it is very hard to judge one’s friend
favorably. Each one thinks that he is righteous and that only
he engages in love of friends. In that state, one has very little
strength to practice love of others. Thus, this work, specifically,
should be public and not concealed.

But one must always remind oneself of the purpose of the
society. Otherwise, the body tends to blur the goal, since the
body always cares for its own benefit. We must remember that
the society was established solely on the basis of achieving love
of others, and that this would be the springboard for the love
of God.

This is achieved specifically by saying that one needs a
society to be able to give to one’s friend without any reward. In
other words, he does not need a society so the society would give
him assistance and gifts, which would make the body’s vessels of
reception content. Such a society is built on selflove and prompts
only the development of his vessels of reception, as now he sees
an opportunity to gain more possessions by his friend assisting
him to obtain corporeal possessions.

Instead, we must remember that the society was established
on the basis of love of others, so each member would receive

13
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from the group the love of others and hatred of himself. And
seeing that his friend is straining to annul his self and to love
others would cause everyone to be integrated in their friends’

intentions.

Thus, if the society is made of ten members, for example,
each will have ten forces practicing self-annulment, hatred of
self, and love of others. Otherwise, one remains with but a single
force of love of others, since he does not see that the friends are
practicing it, since the friends are practicing love of others in
concealment. Moreover, the friends make him lose his strength
of desire to walk the path of loving others. In that state, he learns

from their actions and falls into the dominion of self-love.

4) Should everyone know his friend’s needs, specifically for
each friend, so he would know how he can satisfy them, or is it
enough to practice love of friends in general?

LOVE OF FRIENDS

Article No. 3, 1984

“And a certain man found him, and behold, he was wandering
in the field. And the man asked him, saying, “What are you
seeking?” And he said, ‘I seek my brothers. Tell me, I pray you,
where they are feeding the flock?”” (Genesis, 37).

A man “wandering in the field” refers to a place from which
the crop of the field to sustain the world should spring. And the
works of the field are plowing, sowing, and reaping. It is said

about that: “They that sow in tears shall reap in joy,” and this is
called “a field which the Lord has blessed.”

Baal HaTurim explained that a person wandering in the field
refers to one who strays from the path of reason, who does not
know the real way, which leads to the place he should reach, as in

14
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“an ass wandering in the field.” And he comes to a state where he
thinks that he will never achieve the goal he should achieve.

“And the man asked him, saying, “What are you seeking?””
meaning, “How can I help you?” “And he said: ‘I seek my
brethren.”” By being together with my brothers, that is, by being
in a group where there is love of friends, [ will be able to mount
the trail that leads to the house of God.

This trail is called “a path of bestowal,” and this way is
against our nature. To be able to achieve it, there is no other way
but love of friends, by which everyone can help his friend.

“And the man said: ‘They are departed hence.” And
Rashi interpreted that they had departed themselves from the
brotherhood, meaning they do not want to bond with you. This,
in the end, caused Israel’s exile in Egypt. And to be redeemed
from Egypt, we must take it upon ourselves to enter a group that
wants to be in love of friends, and by that we will be rewarded
with exodus from Egypt and the reception of the Torah.

THEY HELPED
EVERY ONE HIS FRIEND

Article No. 4, 1984

We must understand how one can help his friend. Is this matter
specifically when there are rich and poor, wise and fools, weak
and strong? But when all are rich, smart, or strong, etc., how can
one help another?

We see that there is one thing that is common to all—the
mood. It is said, “A concern in one’s heart, let him speak of it
with others.” This is because with regard to feeling high-spirited,
neither wealth nor erudition can be of assistance.

Rather, it is one person who can help another by seeing that
one’s friend is low. It is written, “One does not deliver oneself

15
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from imprisonment.” Rather, it is one’s friend who can lift his
spirit.

This means that one’s friend raises him from his state into
a state of liveliness. Then, one begins to reacquire strength and
confidence of life and wealth, and he begins as though his goal
is now near him.

It turns out that each and every one must be attentive and
think how he can help his friend raise his spirit, because in the
matter of spirits, anyone can find a needy place in one’s friend

that he can fill.

WHAT DOES THE RULE,
“LOVE THY FRIEND AS
THYSELF,” GIVE US?

Article No. 5, 1984

What does the Klal [“rule,” as well as “collective”], “Love thy
friend as thyself” give us? Through this rule, we can come to
love the Creator. If this is so, what does keeping the 612 Mitzvot
[commandments] give us?

First, we need to know what a rule is. It is known that
a collective (Klal) consists of many individuals. Without
individuals, there cannot be a collective. For example, when we
refer to an audience as “a sacred audience,” we are referring to
a number of individuals who have gathered and formed a unit.
Afterwards, a head is appointed to the audience, etc., and this is
called a Minian (ten/quorum) or a “congregation.” At least ten
people must be present, and then it is possible to say Kedusha (a
specific part of a Jewish prayer) at the service.

The Zohar says about it: “Wherever there are ten, Divinity
dwells.” This means that in a place where there are ten men,
there is a place for the dwelling of Divinity.

16
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[t therefore follows that the rule, “Love thy friend as thyself,”
is built on 612 Mitzwot. In other words, if we keep the 612 Mitzvot,
we will be able to achieve the rule, “Love thy friend as thyself.”
It turns out that the particular elements allow us to achieve the
collective, and when we have the collective, we will be able to
achieve the love of the Creator, as it is written, “My soul yearns

for the Lord.”

However, one cannot keep all 612 Mitzwot alone. Take, for
example, the redemption of the first-born. If one’s first-born is a
girl, he cannot keep the Mitzva of redemption of the firstborn.
Also, women are exempted from observing time-dependent
Mitzvot, such as Txzitzit and Tefillin. But because “all of Israel
are responsible for one another,” through everyone, they are
all kept. It is as though everyone keeps all the Mitzvot together.
Hence, through the 612 Mitzvot, we can achieve the rule, “Love
thy friend as thyself.”

LOVE OF FRIENDS

Article No. 6, 1984

“Love thy friends as thyself.” Rabbi Akiva says, “It is a great rule
(in Hebrew: also collective) in the Torah.” It means that if one
keeps this rule, all the details are included in it, meaning it is
taken for granted that we will come to the particulars effortlessly,
without having to work for it.

However, we see that the Torah tells us, “What does the Lord
seeketh of thee! To fear Me.” Thus, the primary requirement
from a person is only fear. If one keeps the commandment of
fear, all the Torah and Mitwot are contained in that, even the
commandment, “Love thy friend as thyself.”

Yet, according to the words of Rabbi Akiva, it is the opposite,
meaning fear is contained in the rule of “Love thy friend.”
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Moreover, according to our sages (Berachot p. 6), the meaning
is not as Rabbi Akiva says. They referred to the verse, “The end
of the matter, all having been heard: fear God, and keep His
commandments; for this is the whole man.” The Gemarah asks,
“What does it mean, ‘this is the whole man?’ Rabbi Elazar said,
‘The Lord said the whole world was not created but for this.””
However, according to the words of Rabbi Akiva, it seems that
everything is contained in the rule, “Love thy friend.”

Nevertheless, we find in the words of our sages (Makot 24) that
they said faith is the most important. They said that Habakkuk
came and declared that there is only one: “the righteous shall

live by his faith.”

The Maharsha interprets, “The thing that is most conclusive
for any person from Israel, at any time, is faith.” In other words,
the essence of the rule is faith. Accordingly, it turns out that both
fear and “Love thy friend” are contained in the rule of faith.

If we are to understand the above, we must examine closely
the following:

1. What is faith?
2. What is fear?
3. What is “Love thy friend as thyself”?

The most important thing is to always remember the purpose
of creation, which is known to be “to do good to His creations.”
Thus, if He wants to give them delight and pleasure, why are
these three above matters—faith, fear and “Love thy friend”?
It means that they need only qualify their vessels to be able to
receive the delight and pleasure that the Creator wishes to give
to the creatures.

Now, we must understand what these three above-
mentioned things qualify us for. Faith, confidence included,
gives us a preliminary belief in the goal, which is to do good
to His creations. We must also believe with certainty that we
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can promise ourselves that we, too, can reach that goal. In other
words, the purpose of creation is not necessarily for a select
group. Rather, the purpose of creation belongs to all creations
without exception. It is not necessarily the strong and skillful, or
the brave people who can overcome. Rather, it belongs to all the
creatures.

(Examine the “Introduction to The Study of the Ten Sefirot,”
item 21, where it quotes Midrash Rabba, Portion, “This is the
Blessing”: “The Creator said unto Israel: ‘Regard, the whole
wisdom and the whole of Torah are easy: Anyone who fears Me
and does the words of Torah, the entire wisdom and the whole
of the Torah are in his heart.””)

Thus, we must also use faith to have confidence that we can
reach the goal and not despair mid-way and flee the campaign.
Rather, we should believe that the Creator can help even a low and
ignoble person like myself. It means that the Creator will bring me
near Him and [ will be able to attain adhesion with Him.

Yet, to acquire faith, fear must come first, as it is related in
the introduction to the Zohar: “Fear is a commandment that
contains all the commandments in the Torah, since it is the gate
to faith in Him. According to the awakening of one’s fear (in His
guidance), so one believes in His guidance.”

It ends there: “The fear is lest he will lessen the giving of
contentment to his Maker.” This means that the fear that one
should have with regard to the Creator is that perhaps he will
not be able to give contentment to the Creator, and not that fear
will concern one’s own benefit. It follows that the gate to faith is
fear; it is impossible to reach faith by any other way.

To acquire fear, the fear that one might not be able to give
contentment to his Maker, he must first desire and yearn to
bestow. Afterwards, he can say that there is room for the fear
that he might not be able to sustain the fear. However, one is
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usually afraid that perhaps his self-love will not be complete, and
he does not concern himself with not being able to bestow upon
the Creator.

By which substance can one be brought to acquire a new
quality that he must bestow, and that reception for self is faulty?
This is against nature! Though at times, one receives a thought
and desire that he must abandon self-love, which comes to us by
hearing of it from friends and books, it is a very small force, which
does not always shine for us so we can constantly appreciate it
and say that this is the rule for all the Mitzvot in the Torah.

Thus, there is but one counsel: Several individuals must
come together with the desire to abandon selflove, but without
the sufficient force and appreciation for bestowal to become
independent, without help from the outside. Now, if these
individuals annul before one another, since each of them has at
least potential love of the Creator, though they cannot actually
keep it, then by each joining the society and annulling oneself
before it, they become one body.

For example, if there are ten people in that body, it has ten
times more power than a single person does. However, there is
a condition: When they gather, each of them should think that
he has now come for the purpose of annulling selflove. It means
that he will not consider how to satisfy his will to receive now,
but will think as much as possible only of the love of others. This
is the only way to acquire the desire and the need to acquire a
new quality, called “the will to bestow.”

And from love of friends one can reach love of the Creator,
meaning wanting to give contentment to the Creator. It turns
out that only in this does one obtain a need and understanding
that bestowing is important and necessary, and this comes to him
through love of friends. Then we can talk about fear, meaning
that one is afraid that he will not be able to bestow contentment
to the Creator, and this is called “fear.”
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Hence, the primary basis upon which the building of sanctity
can be erected is the rule of “Love thy friend.” By that, one can
acquire the need to bestow contentment upon the Creator. After
that, there can be fear, meaning fear of perhaps not being able to
give contentment to the Creator. When actually past that gate of
fear, he can come to faith, because faith is the vessel for instilling

Divinity, as it is explained in several places.

We thus find that there are three rules before us: The first
rule is that of Rabbi Akiva, being “Love thy friend as thyself.”
Prior to that, there is nothing that provides a person with the
fuel enabling him to modify his situation even a bit, as this is
the only way to exit from self-love toward love of man, and the
feeling that self-love is a bad thing.

Now we come to the second rule, which is the fear. Without

fear, there is no room for faith, as Baal HaSulam says.

Finally, we come to the third rule, which is faith. After all
the above-mentioned three rules have been acquired, one comes
to sense the purpose of creation, which is to do good to His

creations.

ACCORDING TO WHAT IS
EXPLAINED CONCERNING
“LOVE THY FRIEND AS THYSELF”

Article No. 7, 1984

According to what is explained concerning “Love thy friend
as thyself,” all the details of the 612 Mitzvot [commandments]
are contained in this rule. It is as our sages say, “The rest is
its commentary; go study.” This means that by keeping the 612
Mitzvot we will be rewarded with the rule, “Love thy friend,” and
following that, the love of God.
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Thus, what does love of friends give us? It is written that by
gathering a few friends together, since they each have but a small
force of love of others—meaning they can carry out the love of
others only potentially—when they implement it, they remember
that they have decided to relinquish selflove in favor of love
of others. But in fact, one sees that he cannot relinquish any
pleasure of the will to receive in favor of another, not even a
bit.

However, by assembling a few people who agree that they
have to achieve the love of others, when they annul themselves
before one another, they are all intermingled. Thus, in each
person there accumulates a great force, according to the size of
the association. And then each can execute the love of others in
actual fact.

So what do the details of the 612 Mitzwvot give us, which we
said are in order to keep the rule, since the rule is kept by love of
friends! And we see that in reality, there is love of friends among
the secular, too. They, too, gather in various circles in order
to have love of friends. What, then, is the difference between
religious and secular?

The verse says (Psalms 1), “...nor sat in the seat of the
scornful.” We must understand the prohibition of the “Seat
of the scornful.” If he slanders or speaks idle words, then the
prohibition is not because of a “seat of scornful.” So what does
the “Seat of the scornful” give us?

Actually, the meaning is that when a few people come
together for the purpose of love of friends, with the intention
that each and every one will help his friend improve his corporeal
state, each anticipates that by having more meetings they will
profit from society and improve their corporeal state.

However, after all the meetings, everyone calculates and
sees how much they have received from the association for the
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selflove, what the will to receive has gained by that, since they
invested time and effort to benefit society. So what have they
gained by it One could probably succeed more if engaged in
self-benefit, at least the part of his own efforts. But, “I entered
the association because I thought that through it, I would be
able to gain more than [ could gain alone. But now I see that [

have gained nothing.”

Then one regrets it and says, “I would be better off using my
own little strength instead of giving my time to society. However,
now that I have given my time to society, in order to gain more
properties through help from the society, I finally realize that
not only did I not gain anything from society, I even lost what I

could have gained alone.”

When someone wishes to say that love of friends should be
engaged in for the purpose of bestowal, that everyone should
work to benefit others, everyone laughs and mocks him. It seems
to them like a kind of joke, and this is a seat of seculars. It is said
about it, “but sin is a reproach to any people, and every grace
that they do, they do for themselves.” Such a society detaches
one from holiness and casts him into the world of mockery. This

is the prohibition of the seat of the scornful.

Our sages said about such societies, “Disperse the wicked;
better for them and better for the world.” In other words, it is
better that they do not exist. However, it is the opposite with the
righteous: “Assemble the righteous; better for them and better
for the world.”

What is the meaning of “righteous”? It is those who want to
keep the rule, “Love thy friend as thyself.” Their sole intention is
to exit self-love and assume a different nature of love of others.
And although it is a Mitzva [commandment] that should be kept,

and that one can force oneself to keep, love is still something that
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is given to the heart, and the heart disagrees with it by nature.
What, then, can one do to make love of others touch the heart?

This is why we were given the 612 Mitzwvot: they have the
power to induce a sensation in the heart. However, since it is
against nature, that sensation is too small to have the ability
to keep love of friends de facto, even though one has a need
for it. Hence, now he must seek advice on how to actually
implement it.

The advice for one to be able to increase his strength in
the rule, “Love thy friend,” is by love of friends. If everyone is
nullified before his friend and mingles with him, they become
one mass where all the little parts that want the love of others
unite in a collective force that consists of many parts. And when
one has great strength, he can execute the love of others.

And then he can achieve the love of God. But the condition
is that each will annul before the other. However, when he is
separated from his friend, he cannot receive the share he should
receive from his friend.

Thus, everyone should say that he is nothing compared to
his friend. It is like writing numbers: If you first write “1” and
then “0,” it is ten times more. And when you write “00” it is a
hundred times more. In other words, if his friend is number
one, and the zero follows it, it is considered that one receives
from his friend ten (10) times more. And if he says that he is
double zero compared to his friend, he receives from his friend
a hundred (100) times more.

However, if it is to the contrary, and he says that his friend
is zero and he is one, then he is ten times less than his friend O.1.
And if he can say that he is one and he has two friends who are
both zeros compared to him, then he is considered a hundred
times less than them, meaning he is 0.01. Thus, his degree lessens
according to the number of zeros he has from his friends.
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Yet, even once he acquires that strength and can keep the
love of others in actual fact, and feels his own gratification as
bad for him, still, do not believe in yourself. There must be
fear of falling into selflove in the middle of the work. In other
words, should one be given a greater pleasure than he is used to
receiving, although he can already work in order to bestow with
small pleasures and is willing to relinquish them, he lives in fear
of great pleasures.

This is called “fear,” and this is the gate to receive the Light
of faith, called “The inspiration of Divinity,” as it is written in
The Sulam Commentary, “By the measure fear is the measure of

faith.”

Hence, we must remember that the matter of “Love thy
friend as thyself” should be kept because it is a Mitzva, since the
Creator commanded to engage in love of friends. And Rabbi
Akiva only interprets this Mitzva that the Creator commanded.
He intended to make this Mitzva into a rule by which all the
Mitzvot would be kept because of the commandment of the
Creator, as well as for self-gratification.

In other words, it is not that the Mitzvot should expand our
will to receive, meaning that by keeping the Mitzvot we would be
generously rewarded. Quite the contrary; by keeping the Mitzwot
we will reach the reward of being able to annul our selflove and
achieve the love of others, and subsequently the love of God.

Now we can understand what our sages said about the verse,
VeSamtem [Place them)]. It comes from the word, Sam [“potion,”
as well as “placing”]. “If granted, it is a potion of life; if not
granted, it is a potion of death.”

Not granted means that one engages in Torah and Mitzvot
to multiply selflove, so the body would acquire possessions in
return for its work. If granted, one’s self-love is nullified and he
aims to receive a reward that is the strength for love of others. By
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this he will reach the love of the Creator—that his only wish will
be to give contentment to the Creator.

WHICH KEEPING OF
TORAH AND MITZVOT
PURIFIES THE HEART?

Article No. 8, 1984

Question: Does keeping Torah and Mitzwot in order to receive
reward purify the heart, too!? Our sages said, “I have created the
evil inclination; I have created the spice of Torah.” This means
that it does purify the heart. But s it so when one aims specifically
at not receiving a reward, or does it also purify the heart if one
works in order to receive a reward?

Answer: In the “Introduction to the Book of Zohar” (Item
44), it is written, “When one begins to engage in Torah and
Mitzvot, even without any intention, meaning without love
and fear, as is appropriate when serving the King, even in Lo
Lishma (not for Her Name), the point in one’s heart begins
to grow and show its activity. This is so because Mitzvot do
not require intention, and even actions without intention can
purify one’s will to receive, but in its first degree, called ‘still.’
And to the extent that one purifies the still part of the will to
receive, one gradually builds the 613 organs of the point in
the heart, which is the still of Nefesh de Kedusha (holiness).”
Thus, we see that observing Torah and Mitzwot, even Lo Lishma
purifies the heart.

Question: [s the path of observing Torah and Mitzvot in
order not to be rewarded meant only for a chosen few? Or can
anyone walk this path of observing everything in order not to be
rewarded, by which they will be rewarded with Dvekut (adhesion)
with the Creator?

26



THE SociAL WRITINGS

Answer: Although the will to receive for oneself alone
emerged at the thought of creation, being given a correction that
the souls will correct it to being in order to bestow, meaning by
observing Torah and Mitzwot, we will turn our will to receive
to be in order to bestow. This is given to everyone, without
exception, for everyone was given this remedy, not necessarily a
chosen few.

But since this is a matter of choice, some advance more
quickly and others more slowly. But as it is written in the
“Introduction to the Books of Zohar” (Items 13, 14), in the end,
everyone will achieve their complete perfection, as it is written,
“He that is banished be not an outcast from him.”

Still, when beginning to learn to observe Torah and Mitzvot,
one begins in Lo Lishma. This is because man is created with
a will to receive; hence, he does not understand anything that
does not yield him self-benefit and he will never want to begin
to observe Torah and Mitzwot.

It is as the Rambam wrote (Hilchot Teshuva, Chapter 10),
“Sages said, ‘one should always engage in Torah, even Lo Lishma,
because from Lo Lishma, one comes to Lishma.” Hence, when
teaching children and women and the populace, they are only
taught to work out of fear and to receive reward. And when
they gain knowledge and acquire wisdom, that secret is revealed
to them bit by bit. They are accustomed to it calmly until they
attain Him and serve Him with love.” Thus, we see from the
Rambam’s words that everyone should achieve Lishma, but the
difference is in the timing.

Question: If a person sees and feels that he is treading a
path that leads to Lishma, should he try to influence others so
they will tread the right path, too?

Answer: This is a general question. It s like a religious person
examining a secular person. If he knows that he can reform him,
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then he is must reform him, due to the Mitza, “Thou shalt
surely rebuke thy neighbor.” Similarly, in this case it can be said
that you should tell your friend about the better way that one
can go, provided your intention is only the Mitzva. But there are
many times when a person rebukes another only for the purpose
of domination, and not in order to “Rebuke thy neighbor.”

And we learn from the above that everyone’s desire that
others will tread the path of truth has created disputes between
orthodox and secular, between the Lithuanian faction and
Hassidim, and among the Hassidim themselves. This is because
everyone thinks that he is in the right, and everyone is trying to
persuade the other to tread the right path.

ONE SHOULD ALWAYS SELL
THE BEAMS OF HIS HOUSE

Article No. 9, 1984

“Rabbi Yehuda said, ‘Rav said, ‘One should always sell the
beams of his house and put shoes on his feet”” (Shabbat, 129).
We should understand the precision about the beams of one’s
house and the great importance of shoes, to the point that it is
worth selling the beams of his house for it, meaning to have the
ability to put shoes on his feet.

We should interpret it in the work. The Korot [beams] of his
house comes from the word Mikreh [incident/event], meaning
everything that a person experiences in his home. We perceive
man by two discernments—by knowledge, meaning with the
intellect, and by emotion, meaning what we feel in our hearts—
whether we are happy or unhappy.

These incidents that we experience evoke questions in our
everyday lives. This applies between a person and his Creator,
and between a person and his friend.
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Between a person and the Creator means that he has
complaints that the Creator is not satisfying all his needs. In
other words, the Creator should fulfill what the person thinks
he needs because the rule is that the conduct of the Good is to
do good. And sometimes he complains as though he feels the
opposite—that his situation is always worse than that of others,
who are at a higher degree than he is.

[t follows that he is in a state called “spies,” who slander
Providence because he doesn’t feel that delight and pleasure in
his life and it is hard for him to say, “Only goodness and grace
will follow me all the days of my life.” Thus, at that time he is in
a state of “spies.”

Our sages said about that (Berachot [Blessings], 54), “One
must bless for the bad as he blesses for the good,” since the basis
of Judaism is built on faith above reason. This means not relying
on what the intellect compels one to think, say, and do, but
on faith in a benevolent, higher Providence. And precisely by
justifying Providence, one is later rewarded with feeling delight
and pleasure.

Baal HaSulam gave an allegory about a person who had
complaints and demands of the Creator that He wasn’t granting
all his wishes. It is like a person who is walking on the street with
a little child, and the child is crying bitterly. All the people on the
street are looking at the father and thinking, “How cruel is this
man who can hear his son crying without paying any attention?
The child’s cries make even people on the street feel sorry for
the child, but this man, who is his father, doesn’t. And there is a

)

rule, ‘As a father has compassion on his children.”

The child’s cries made people go to his father and ask,
“Where is your mercy!” Then his father replied, “What can I do
if my son, whom I keep like the apple of my eye, demands of me
to give him a pin so he can scratch his eye because he has an itch
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in his eyes! Can I be called “cruel” for not granting his wish, or
is it for mercy that [ will not give it to him so he will not poke his
eye and remain blind forever!”

Therefore, we must believe that everything that the Creator
gives us is for our own good, although we must pray, just in case,
that the Creator will lift these troubles from us. However, we
must know that the prayer and the granting of the prayer are two
separate issues. In other words, if we do what we must, then the
Creator will do what is good for us, as with the above allegory. It
is said about that, “And the Lord will do that which seems good
to Him.”

The same principle applies to a person and his friend,
meaning that he should sell the beams of his house and put shoes
on his feet. In other words, a person should sell the beams of his
house, meaning all the incidents that his house experienced in
regards to love of friends.

One may have questions and complaints about his friend,
since he is working devotedly in love of friends, yet he sees no
response on the part of the friends that would help him in any
way. They are all behaving not according to his understanding of
how love of friends should be, meaning that each one will speak
to his friend in a respectable manner, as it is among distinguished
individuals.

Also, regarding actions, he sees no action on the part of the
friends that he can look at in relation to love of friends. Instead,
everything is normal, as it is among ordinary people who still did
not have an interest in coming together and deciding to build
a society where there is love of friends, where each cares for the
well-being of the other.

Thus, now he sees that there is no one to look at who engages
in love of friends. And since he feels that he is the only one who
is walking on the right path, and he is looking at everyone with
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contempt and scorn, this is called “spies.” That is, he is spying
on his friends to see if they are behaving properly toward him in
regards to “Love thy friend.” And since he constantly hears that
the friends are preaching all day long that love of others is the
most important, he wants to see if what they say is what they do.

And then he sees that it is all lip service. He finds that even
in speaking there is no love of others, and this is the smallest
thing in love of others. In other words, if he asks someone a
question, he answers him offhandedly, indifferently, not in the
way one answers a friend. Rather, it is all cold, as though he
wants to get rid of him.

And don’t ask me, “If you're thinking about love of others,
why are you criticizing if your friend loves you, as though love
of friends is established on the basis of selflove, and this is why
I want to see what my selflove gained from this engagement?”
These are not my thoughts. Rather, I truly want love of others.

This is why I was interested in establishing this society, so I
would see that each and every one is engaging in love of others,
so that through it, the little bit of force that I have in love of
others would increase and I would have the strength to engage in
love of others more powerfully than I could by myself. But now I
see that I have gained nothing because I see that not even one is
doing good. Thus, it would be better if I weren’t with them and
hadn’t learned from their actions.

To that, there is the reply that if a society is established with
certain people, and when they gathered, there must have been
someone who wished to establish specifically this “bunch.”
Thus, he sorted out these people to see that they were suitable
for each other. In other words, each of them had a spark of love
of others, but the spark could not ignite the light of love to
shine in each, so they agreed that by uniting, the sparks would
become a big flame.
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Hence, now, too, when he is spying on them, he should
overcome and say, “As all of them were of one mind that they
must walk on the path of love of others when the society was
established, so it is now.” And when everyone judges his friends
favorably, all the sparks will ignite once more and again there
will be one big flame.

It is as Baal HaSulam once said when he asked about the
covenant that two friends make, as we find in the Torah (Gen
21:27), “And Abraham took sheep and oxen, and gave them
unto Abimelech; and they two made a covenant.” He asked,
“If the two of them love each other, of course they do good to
each other. And naturally, when there is no love between them
because the love has waned for some reason, they do not do
good to one another. So how does making a covenant between

them help?”

He answered that the covenant that they do is not for now,
since now when the love is felt between them, there is no need
to make a covenant. Rather, the making of the covenant is done
purposely for the future. In other words, it is possible that after
some time, they will not feel the love as they do now, but they
will still keep their relations as before. This is what the making
of the covenant is for.

We can also see that although now they do not feel the love
as it was when the society was established, everyone must still
overcome his view and go above reason. By that, everything will
be corrected and each will judge his friend favorably.

Now we can understand the words of our sages, who said,
“One should always sell the beams of his house and put shoes
on his feet.” Min’alim [shoes] comes from the word Ne’ilat Delet
[locking a door], meaning closing. Once a person has spied
on his friend—and Rigel [spied] comes from the word Raglaim
[feet/legs]—he should “Sell the beams of his house,” meaning
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all that has happened to his house in the connection between
him and his friend, meaning the spies that he has, who slander
the friends.

Then, “Sell everything” means remove all the incidents
that the spies have brought to him and put shoes on his feet,
instead. The meaning is that he should lock away the spies as
though they no longer exist in the land, and he will shut away all
the questions and demands that he has about them. And then
everything will come to its place in peace.

CONCERNING THE IMPORTANCE
OF SOCIETY

Article No. 12, 1984

It is known that one is always among people who have no
connection to the work on the path of truth, but to the contrary,
always resist those who walk on the path of truth. And since
people’s thoughts mingle, the views of those who oppose the
path of truth permeate those with some desire to walk on the
path of truth.

Hence, there is no other solution but to establish a separate
society for themselves, to be their framework, meaning a
separate community that does not mingle with other people
whose views differ from that society. And they should constantly
evoke in themselves the issue of the purpose of society, so they
will not follow the majority, because following the majority is
our nature.

If the society isolates itself from the rest of the people, if
they have no connection with other people in regards to spiritual
matters, and their contact with them is only on corporeal
matters, they will not mingle with their views, since they have no
connection in matters of religion.
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But when a person is among religious people and begins
to converse and argue with them, he immediately mingles with
their views. Their views subconsciously penetrate his mind to
such an extent that he will not be able to discern that these are
not his own views, but what he received from the people he
connected with.

Therefore, in matters of work on the path of truth, one
should isolate oneself from other people. This is because the
path of truth requires constant strengthening, since it is against
the view of the world. The view of the world is knowing and
receiving, whereas the view of Torah is faith and bestowal. If one
strays from that, he immediately forgets all the work of the path
of truth and falls into a world of self-love. Only from a society
in the form of “They helped every man his friend” does each
person in the society receive the strength to fight against the view

of the world.

Also, we find the following in the words of The Zohar
(Pinechas, p 31, Item 91, and in the Sulam): “When a person
dwells in a city inhabited by evil people, and he cannot keep
the Mitzvot of the Torah, and does not succeed in the Torah, he
relocates and uproots himself from there and plants himself in
a place inhabited by good people, with Torah and with Mitzwot.
This is because the Torah is called ‘tree,” as it is written, ‘She is
a tree of life to them that lay hold upon her.” And man is a tree,
as it is written, ‘For is the tree of the field man.” And the Mitzvot
in the Torah are likened unto fruits. And what does it say! ‘Only
the trees of which thou knows that they are not trees for food,
them thou may destroy and cut down,” destroy from this world
and cut down from the next world.”

For this reason, one must uproot himself from the place
where there are wicked, for he will not be able to succeed there
in Torah and Mitzwot, and plant himself elsewhere, among
righteous, and he will succeed in Torah and Mitzvot.
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And man, whom The Zohar compares to the tree of the field,
suffers, like the tree of the field, from bad neighbors. In other
words, we must always cut down the bad weeds around us that
affect us, and we must also keep away from bad environments
and from people who do not favor the path of truth. We need a
careful watch so as to not be drawn to follow them.

This is called “isolation,” when one has thoughts of the
“single authority,” called “bestowal,” and not “public authority,”
which is selflove. This is called “two authorities”—the Creator’s
authority and one’s own authority.

Now we can understand what our sages said (Sanhedrin, p
38), “Rav Yehuda said, ‘Rav said, ‘Adam ha Rishon was heretic,’
as it is written, ‘And the Lord God called unto the man, and said
unto him: “Where art thou?” Where has thine heart gone!””

In Rashi’s interpretation, “heretic” refers to a tendency
towards idol worship. And in the commentary, Etz Yosef (Joseph’s
Tree), it is written, “When it writes, “Where, where has thine
heart gone!” it is heresy, as it is written, ‘that ye go not about after
your own heart,’ this is heresy, when his heart leans towards the
other side.”

But all this is very perplexing: How can it be said that Adam
ha Rishon was inclined towards idolatry!? Or according to the Etz
Yosef commentary, that he was in the form of “that ye go not
about after your own heart,” is it heresy! According to what we
learn about the work of God, that it is solely about the aim to
bestow, if a person works in order to receive, this work is foreign
to us, for we need to work only to bestow, and he took everything

in order to receive.

This is the meaning of what he said, that he failed in “go
not about after your own heart.” In other words, he could not
take the eating from the Tree of Knowledge in order to bestow,
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but received the eating from the Tree of Knowledge in order to
receive. This is called “heart,” meaning the heart wishes only to
receive for self-gratification. And this was the sin of the Tree of
Knowledge.

To understand this matter, see the introduction to the book
Panim Masbirot. And from this we can understand the benefits
of the society—it can introduce a different atmosphere—one of
working only in order to bestow.

SOMETIMES SPIRITUALITY
IS CALLED “A SOUL”

Article No. 13, 1984

We must understand why spirituality is sometimes called “a soul”
[Heb: Neshamal, as it is written, “Body and soul,” and sometimes
spirituality is called “soul” [Heb: Nefesh], as in, “And you shall love
the Lord your God with all your heart and with all your soul.”

Usually, when speaking of spirituality, we speak of its
highest discernment, which is Neshama, so that one will
know that a high degree has been made ready for him, which
is Neshama, to evoke in his heart the desire to achieve it and
to think what is the reason that he has not achieved it yet.
Then he will come to know that all we need in order to attain
spirituality is equivalence of form.

The body is born with a nature of self-love, which is disparity
of form from the Creator, whom we attain as only giving. Thus,
one should cleanse one’s body and come to equivalence of form
so he, too, will want to do things that are only to bestow. By that,
he will be able to reach this high degree called Neshama. This is
why we always speak in terms of body and Neshama [soul].

But when referring to the order of the work, following the
degree of the body comes the degree of Nefesh. This is why the
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writing says, “And you shall love the Lord your God with all your
heart and with all your soul [Heb: Nefesh],” for this is the next
degree after the body.

This is why it says, “With all your heart,” and subsequently,
“With all your soul.” In other words, one must be willing to give
everything he has to the Creator. But afterwards, if he obtains
a higher degree, meaning Ruach [spirit], and then Neshama, he
should still be willing to give everything to the Creator. But the
text begins with the first degree that comes after the body.

Allthataman has, he mustgive to the Creator. This means that
he does not do anything for his own benefit. Rather, everything
is for the sake of the Creator. This is considered that all his
deeds are only to bestow, while he is completely inconsequential.
Rather, everything is for the sake of the Creator.

Now you can understand what is written in The Zohar (Teruma
[Contribution], p 219, Item 479 in the Sulam Commentary),
““With all your soul.” He asks, ‘It should have said, ‘In your soul,’
what is “With all your soul” Why does it say, “With’?” He replies
that it comes to include Nefesh, Ruach, Neshama. This is “With all

your soul,” where ‘all’ means what this Nefesh grips.”

From this, we see that The Zohar interprets the “all” that the
Torah adds to us as coming to tell us that Nefesh and Ruach are
included in the Neshama. However, it deliberately begins with
Nefesh, since after the body comes the Nefesh. But when we speak
of spirituality in general, we refer to spirituality as Neshama, as it
is written, “And he blew into his nostrils the Neshama [“soul” or

“breath”] of life.”
To obtain the degree of NRN [Nefesh-Ruach-Neshamal, we

must go by a path of bestowal and try to come out of self-love.
This is called “the path of truth,” meaning that by so doing, we
will achieve the quality of truth that exists in His Providence,
who behaves toward us with the quality of benevolence.
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This is called “The Creator’s seal is truth.” This means that
the objective of the work of the Creator, meaning His work in
creating the worlds—which is to do good to His creations—is
that man must reach the Creator’s quality of truth. Man will
know that he has reached his completeness after he has attained
the guidance of the Creator as benevolent, whether he has
abundance. But also, he should see that others have abundance,
too, meaning see that everyone has complete abundance.

This is presented in “Introduction to the Study of the Ten
Sefirot” (Item 150), “The fourth discernment of love, which is
unconditional love, is eternal. This is so because after he has
judged the whole world favorably, the love is eternal and absolute.
There cannot be covering and hiding in the world because there,
it is a place of complete disclosure of the face, as it is written,
“Your Teacher will no longer hide Himself, but your eyes will
see your Teacher, since he already knows all of the Creator’s
dealings with all the people in the form of true Providence that

appears from His name, ‘The Good who does good to the good
and to the bad.”

It therefore follows that if one reaches complete perfection,
he attains his true state. However, there are preliminary degrees
before that, as it is written in “Introduction to the Study of the
Ten Sefirot,” that the first discernment is repentance from fear. It
is written about it (Item 63), “The first degree of attainment of the
disclosure of the face, meaning attainment and sensation of the
Providence of reward and punishment in a way that He who knows
all mysteries will testify that he will not turn back to folly, is called
‘repentance from fear.” At that time, his sins become mistakes for

)

him, and he is called ‘incomplete righteous’ or ‘medium.”

However, according to the above, there is another sign
thatone is walking on the path of truth—the state of negation. In
other words, even though he sees that now he is in a worse state,
that is, before he began to walk on the path of truth he felt closer
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to Kedusha [holiness], whereas now that he’s begun to walk on
this path he feels more remote. But according to the known rule,
“Holiness is increased, not decreased,” there rises the question,
“Why now that he is walking on the path of truth does he feel
that he is regressing instead of progressing, as it should be if he
is walking on the path of truth? At the very least, he should not
decline from his previous state.”

The answer is that there must be absence before there is
presence. This means that first there must be a Kli [vessel], which
is called “a lack,” and then there will be room to fill the lack.
Therefore, first, one must go forward and bring himself closer to
the truth each time. In other words, each time he goes forward,
he sees his situation: that he is immersed in selflove. And each
time he should see more clearly that self-love is bad because self-
love is what hinders us from reaching the delight and pleasure
that the Creator has prepared for us, as this is what separates us
from the Creator.

Accordingly, we can understand that what a person thinks—
that he is regressing now that he has begun on the path of truth—
he must know that this is not so. Rather, he is advancing toward
the truth. Previously, when his work was not based on bestowal
and faith, he was far from seeing the truth. But now he must
come to feel the evil within him, as it is written, “There shall be
no strange god within you.”

Our sages said, “Who is the strange God in a man’s body? It
is the evil inclination.” In other words, within a person, the will
to receive is his very evil.

And then when he has achieved the recognition of evil, he
can say that he is going to correct it. It turns out that prior to
attaining his evil to an extent where he couldn’t tolerate it any
longer, there was nothing to correct. Thus, he has indeed gone a
long way forward in the truth, to see his real situation.
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And when a person sees the evil in himself to an extent
that he cannot tolerate it, he begins to seek advice for how to
come out of it. But the only advice for a man of Israel is to turn
to the Creator, so He will open his eyes and his heart and fill it
with sublime abundance, as our sages said, “He who comes to be
purified is aided.”

Then, when he receives help from the Creator, all the lacks
will be filled with the light of the Creator, and he begins to rise
on the degrees of holiness because the need has already been
prepared within him by coming to see his true state. Hence, now
there is room to receive his completeness.

And then a person begins to see how each day, according to
his work, he rises ever upwards. However, we must always awaken
what the heart forgets, what is needed for the correction of the
heart—Love of friends—whose purpose is to achieve love of others.

This is not a pleasant thing for the heart, which is called
“self-love.” Hence, when there is a gathering of friends, we must
remember to bring up the question, meaning everyone should
ask himself how much we have advanced in love of others, and
how much we have done to promote us in that matter.

CONCERNING BESTOWAL

Article No. 16, 1984

Explaining the matter of bestowal. When a person serves
someone whom the world regards as important, the important
person doesn’t need to reward him for his service. Rather, the
very service of an important person is regarded by him as though
he has rewarded him. This means that if one knows that he is
an important person, he already enjoys the service and doesn’t
need further reward for his service. Instead, the service itself is
his pleasure.
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But if he is serving an ordinary person, he takes no pleasure
in the service and must be rewarded for the service. This means
that if he does that same service for an important person, he
needs no reward.

If, for example, an important person comes by plane,
carrying a small suitcase, many people are waiting for his arrival,
and the important person gives his suitcase to someone to take
it to the car that will take him home. For this service he wants
to give him, say, one hundred dollars. He will certainly refuse
to receive from him because the pleasure he derives from his
service is more than the hundred dollars he is giving him.

But if he were an ordinary person, he wouldn’t serve him
even for money. Instead, he would tell him, “There are porters
here; they will carry your suitcase to the car. As for me, it is
beneath me to serve you. But since it is the porters’ job, they will
be happy to serve you if you pay them.”

It follows that in his same action, there is a difference and
significant distinction not in the act, but for whom he does it—if
he is doing it for an important person. It depends only on the
importance of that individual in that person’s eyes, meaning
what he feels about that person’s greatness. It doesn’t matter
if he understands that he is an important person or if others
around him say that he is an important person; this already gives
him the strength to serve him without needing any reward.

According to the above, we should understand the true
intention of the one who is serving the important person. Is
his intention to enjoy serving him, since he considers it a great
privilege! Or is it because he takes great pleasure in serving him?
From which source does the pleasure of serving the important
person come to him? He doesn’t know. However, he is seeing
something natural—that there is great pleasure involved here—so
he wants to serve him.

41



RABASH

In other words, is his aim that this is an important person,
which is why he wants that person to enjoy? Or does he want to
serve him because it gives him joy! Meaning, if he could have the
same pleasure that he takes in serving him through some other
means, would he relinquish this service, since he only wants to
serve him because he feels that here he could find a good feeling,
and this is why he serves him?

The question is whether the service is because he wants the
important person to feel good, the pleasure that he derives from
serving him is only a result, but his aim is not for himself but
only for the important person to feel good. Or, is he in fact not
considering the important person, but all his calculations are
about how much pleasure he can derive from it!

And if we asked, “Does it matter with which intention he
is working?” The answer is that we should know what vessels of
bestowal mean.

There are three discernments that we find in an act of
bestowal.

1) He engages in bestowal upon others—whether with his
body or with his money—in order to be rewarded for it. In other
words, the service itself is not enough to give him pleasure.
Instead, he wants to be given something else in return for it.
For example, he wants to be given honor in return for his work
in bestowal. For that, he has the strength to work. But if he
weren’t confident that he would receive honor in return for it,
he wouldn’t do what he does for others.

2) He engages in bestowal upon others and does not
wish to be given any reward for his work, meaning another
thing, something else. Rather, he settles for performing acts of
bestowal. It is in his nature to enjoy doing good to others and
this is his whole pleasure. Certainly, this is a greater degree
than the first, since f