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We are continuing to study the article, "The Freedom."

I would say it is the fundamental article of the Wisdom of Kabbalah, which clarifies where the place is, where we can exert our efforts and build ourselves with our efforts. Is there freedom for a person or are we merely puppets being managed from Above, through natural forces, thoughts, desires, hormones, genes, where we discover that we’re actually being activated by some inner drives or information.

Here, we scrutinize, where is that point? Where is that condition? Where is that desire? Where is the place where we are free, the place that will allow us to change our destiny and turn the world upside down if we work there? Just as Archimedes said, "Give me a holding point and I will turn the world around." So here, we can really do it. There is a point, it might be the smallest point, but if it is the only one where I work independently, then through that point, I can change my world.

I’d like to go through what we’ve learnt so far in the “Four Factors.” [drawing] We learned that we have the bed, which is actually something internal, in which I do not change. There’s also the way the bed evolves; that’s also unchanging. That’s the second element, the second factor.

These are “The conduct of cause and effect, related to the bed’s own attribute, which remains unchanged.” That’s one, the bed. Its evolution is number two, all this is unchanging, that’s me, and the conduct of development within me, and that’s predetermined, unchanging and there’s nothing for me to do with it here. Whether it exists or not, it’s not up to me. I can’t touch it or affect it in any way.

What do I have besides that? The Creator created Adam HaRishon (lit. the first man), and He divided that system called Adam HaRishon, into two systems, “me” – where each of us is an independent “me” within the entire system, and “the environment.” Each of us was given the sensation that there is a “me” and “an environment.”
So apart from me, there’s also an environment, which Baal HaSulam talks about in the third element, “The internal cause and effect that change as a result of contact with alien forces.” In other words, the environment is alien forces and within the environment, there’s an ability to affect my evolution. 

“The internal cause and effect” of a person “that change as a result of contact with alien forces.” In other words, here is the influence of the environment; and there is something in me that changes due to the influence of the environment. I cannot influence it. This “me from myself” is predetermined, but the environment can enter me, as if I were under anesthetics where I cannot interfere at all, and change all kinds of things in me. It’s as if anyone can push their hands literally into my soul and do whatever they want; it’s really frightening how the environment can affect me.

We understand how it happens, because here within the soul of Adam HaRishon, we’re all intermingled with everyone else and we’re all interconnected like one body; one man, one heart and one thought. Therefore, there’s no such thing as a part being separated. Everything in it is connected to all the other parts. They influence it and it influences them. Moreover, it evolves only according to what they require of it, and what it gives back to them. 

Out of that system, in which we are compelled to be, from within that system, comes this third element, where society influences us against our will, whether we like it or not, and that’s the way it is. We are in that changing element, or factor.

In other words, if society changes, I change accordingly – up, down, in every direction – and I have no ability to stop it by myself and say, “No more influence, I don’t want it, I want to separate myself from it, I want to be independent of others,” I can’t, because that’s how I am built in this whole system. Even if I escape to the other end of the world, I cannot escape this system; my soul is connected to all the other souls. 

That is, I could escape to the end of the world, or I might be in downtown Manhattan, totally unrelated to others, or I could be bad to others or good to others; it makes no difference. I’m connected to the system and I nevertheless determine with my attitude toward them, how they would relate back to me, and by choosing a certain society, I determine what I will receive from it. I thus determine what happens to me.

He says there is a fourth [element], “The cause and effect of alien forces, acting on it from [the] outside.” Meaning, in this environment, there is also evolution. Now we can understand that if I, the “me”, can influence the evolution of society and society itself in a controlled way, so that society would influence me back in the place where I cannot affect my fate, and society can certainly do that, I thus indirectly affect my fate, my evolution and my whole path in general. This is in fact my free choice.

Everything else that he tells us here is an increasingly elaborate explanation connected with the structure of the world, the structure of our society, but here as a matter of fact is the whole topic of the article, and the whole topic of our lives. Where, in order to give us the ability to determine our fate, the Creator separated Adam HaRishon and broke it in such a way, that each of us feels the self and the environment, and everyone can express toward the environment what they want to do with themselves. Such that what we want to do with ourselves is [done] in such a way that what I give to society, the society gives back to me in the same manner.

Actually, there’s another system here. I can influence society only in the direction of bestowal. Society is the sum of the souls, and it operates according to the law of bestowal. It turns out that I can really influence the society and evoke it to work, but only on certain conditions. It’s like a game, where only if you press one button out of a thousand, you start the game. So I can start society, I can activate it, only on the condition that I evoke it to its genuine state, a state where the souls are all together. If I work on it in this way, superficially, as best as I can in my current state, it comes back to me from the society, and it changes me internally, it changes my inner-spiritual process. 

So it turns out that if I take the goal as a condition, the goal, (he’s writing “the goal”) which is bestowal, the Creator, and I work on society because of that, then society operates on me, as the third factor or element (he’s writing “the third element”, “the third factor”). What changes in me, is the second factor. That’s the act itself. 

Now if during these actions I cause change to the fourth element, which is the conduct of cause and effect of alien forces, the conduct of the evolution of the society, my little society that I chose, [comprised of] the students who study with me as friends who want the same goal as me and engage in it. And if I determine with my attitude toward that society, the fourth element as well, (he’s writing “the fourth element”), which is the evolution of the society, then I actually work perpetually in this loop of me and the environment that keeps coming and going, by way of cause and effect, in a constantly materializing way. 

The “me” here, is the point in the heart. It is written that the Creator puts one’s hand on the good fortune and says, “Take this,” meaning, “I have brought you to a system where now you should do the work.” That’s what Baal HaSulam tells us in the “Introduction to the TES” (lit. “The Study of the Ten Sefirot”) Item 4, and from that moment on, it works.

Question: I understand the act, but I don’t understand the addition of the fourth element.
He says this. Three, is the internal conduct of “cause and effect” in me, where I drew the blue arrow, and over it the green arrow. The blue arrow indicates my own development from the perspective of the bed and the green arrow indicates my evolution due to the influence of the society. This is called the third element, whereas there’s something in me, in my evolution that changes through the environment, through the society, and apart from that, the society has its own evolution, its own nature that evolves. 

Let's put it this way, we are in an environment with you, the human society. The human society evolves naturally. As we’ve said, physical pleasures, money, honor, knowledge, people, countries, societies, culture, religions, everything there is. So there’s a natural development here, called “the Path of Pain.” Why is it the Path of Pain? Because with every situation, humanity stands in it and remains in it until it sees the evil in it to such an extent that it can stand it no longer and it becomes intolerable. Then, it moves on to another state, through revolutions, elections, uprising or some sort of outbreak. 

Baal HaSulam and the Wisdom of Kabbalah tell us that it can be done in a different way. If you know in advance that a development must occur, that’s certain, and that the evolution must be realized in the direction of bestowal, you can educate society, or do something in it so that it won’t have to evolve through blows from behind, so that it is drawn, adducted, to the good fortune. By that, you cause, you influence, the fourth element, which is “the cause and effect of alien forces acting on it from the outside.”
Listen to what he writes. He doesn’t say anything about the environment or about the way the environment evolves in and of itself, these two elements. He relates everything to man. He says this. Within us, there is the bed; and there’s nothing we can do with the bed. In us, there is also evolution, that is “It is a conduct of cause and effect, that is related to the bed's own attribute, which does not change.” It evolves in an unchanging way.

There’s another element in us, that changes through the influence of the society, how society influences me, and then there’s “the cause and effect of alien forces acting on it from the outside.” Meaning, there’s also evolution in society, the direction in which that evolution goes, that is, the cause and effect and how it all operates on me. 

So it’s all attributed to the individual, not to something on the outside. We don’t know what’s on the outside, we just want to know, and that is what’s important to us, how it all works and determines things for us. I thus follows that one has no way of determining one’s own free choice, except through the environment, both in the present state and in its development in general. That’s it. It isn’t clear yet?

Question: Let's take an example – A person goes to another society, he goes out on reserves or the service or among thieves. He is immediately influenced by that society, taking their mind, their thoughts and everything. What can he change there? Will he suddenly change all those soldiers to think like him?

No. Influencing the society, the environment, does not mean that you have to bend them and change them. Influencing the society means that you start taking into consideration that law that you are affected by, and when you are affected by it, you can determine the extent of its influenced over you. 

Shut your ears, cover your eyes, don’t talk to them, relate to them only according to the matter at hand, to whatever is necessary. Don’t be under the influence of advertisement and basically determine which things influence you from the outside. There’s a passive work in it, where you work in a concealed manner so to speak, you relative to the society. And there is active work, where you change society. 

If we are talking about the large or general exterior environment, like the whole of humanity, then I have no pretence of changing it. We do try to do it through dissemination and some other activities, but that’s a long term plan.

When I go out into the street, however, I do not connect with the people, I don‘t need their values. Of course, I hear things and I’m a citizen, and Kabbalah actually does determine that we are not to distance ourselves from the public, although we still need to understand what that means; but I’m not going to change the society and bend it for my own pleasure or my own purpose. That is forbidden, there’s no coercion in spirituality, it is forbidden to do that. 

You have however, a small society in which you work, not as passively as you do on the street, where you selectively decide what you will receive, but in this society, your little society you have to work actively and at full power.

You have your friends. The Creator brings everyone who wants to study Kabbalah into a certain environment. It might be a virtual environment; it might be a real environment. It doesn’t matter through which cables or channels of communication. 

In this environment however, you can affect your own fate by compelling them to go to the real goal, by awakening in them the desire and the strength for the real goal, by evaluating where they are, whether it is the correct state or not, meaning here you no longer have a choice. 

We are reading from the book Kabbalah LeMatchil (Kabbalah for Beginners), page 202, under the section named "Hereditary Possessions."

"The first factor is the bed, which is its first substance. For man is created existence from existence, meaning from the minds of its progenitors. It turns out, therefore, that to a certain extent, it is like copying from book to book, meaning that almost all the matters that were accepted and attained in the forefathers are copied in it as well."
They also change. We will soon learn how and by how much. Ultimately it does not matter where it comes from, whether it comes from me or I receive it from my parents, from my neighbours, from the environment, where I was, maybe from a previous life, what my profession is, what my parents are, what their culture is, their character or qualities. But if I got it, I got it! It might not be that important what happened [in the past], if I already have it now and am in it.

"But the difference is that it is in an abstract form. Much like the sowed wheat, which is deemed a seed until it has rotted and been stripped of its former shape. So is the case with the drop of semen, from which man is born, there is nothing in it of its forefathers shapes, but abstract force."
Meaning, what we receive, even though we receive all the forces, all the information, all the data, the genes, the qualities, they are all still in an abstract form, that is, they are only in a registered form called Reshimot, in Kabbalah, reminiscences, and not in an external form. 

What is the difference between the informative part, that registration and the actual shape, which already gives me the form of the character or the body, the external manifestations? What is the difference between them? Is it only the matter that’s needed here? Or can we determine anything here along the way, different forms that’ll come from that Reshimot?

"For the same ideas that were concepts in his forefathers, have turned into mere tendencies in him, called instincts or habits, even without knowing why he does what he does. For they are indeed concealed forces he has inherited from his ancestors, in a way that not only the material possessions come to us through inheritance from our ancestors. But the spiritual possessions and all the concepts that our fathers engaged in, also come to us by inheritance from generation to generation."
Which inheritance comes to us from generation to generation? If they discovered something, if they reached something, if for them it was a concept, for me it is nature. Meaning, from life to life, as I experience the events of my life, and experience my desires, going through physical pleasures, money, honor, knowledge, and everything else experience, all of it remains within me but it remains as forces. 

And these forces, if in the previous generation, they were a concept, then in the next generation they are present in me as a given, unchanging thing, a fundamental thing in me. The result is that if we acquire spiritual education now, then a person growing up in the following life will certainly have all these concepts as natural preparations for the continuation of the way.

It was always a wonder how in the generation of the temple, the generation of knowledge, people used to be born so close to spirituality that they all entered spirituality upon growing up. For on the one hand they were in the right environment and on the other, the concepts from the previous incarnations were available to them, enabling them to acquire spirituality in a short time. And that’s what is about to happen now in human evolution.

We see it with children that are being born today. We see how close they are to all the new technologies, the new inventions, how much closer than us they are to these things. Because for them, the previous concepts have become part of their nature, and they understand that the world cannot be without computers, for example, that it is impossible. 

I remember when there were no computers, there were only these mechanical things where all you did was plus and minus, and that was the whole computer. But for them all those things like cellular phones and other gadgets are obvious and come naturally to them. And for us they seem very difficult to manage.

Now we will come to a state where by increasingly disseminating the knowledge of the Wisdom of Kabbalah in the world, and allowing for a greater number of people to study it, it will prevent the Wisdom of Kabbalah from disappearing. It will come naturally in the following generations where people will be naturally drawn to it and understand that it is impossible to be without it. 

Right from the start, they will have a feeling of what lies within the Wisdom of Kabbalah. We won’t have to explain to them what the Wisdom of Kabbalah is or the possibilities that it opens for us, the way we have to explain to our generation. For them, the Wisdom of Kabbalah will be a natural element for growth; in the next life.

"And from here surface various tendencies that we find in people, such as: a tendency to believe, or to criticize, a tendency to settle for material life, or a desire for ideals, despising a life of no demand, stingy, consenting, insolent, or shy."
Meaning, you suddenly look at a person and wonder, why is he like that? Why does he have these attributes and not those attributes? Why is he this way or that way? We see that every person has a different integration of inclinations. We all have the same inclinations, but their format varies from one person to the next. Naturally, it’s a result of previous lives, of everything we have acquired in previous incarnations, and from our parents.

"For all these pictures, that appear in people, are not their own property, that they’ve acquired, but mere inheritance that had been given to them by their ancestors. It is known, that in a man’s mind there is a special place, where these tendencies reside."
These are the Reshimot, the reminiscences that are found in us.

"It is called the “medulla oblongata” (the elongated brain), or the subconscious, and all the tendencies are found there."
Registrations within us, we can do nothing with.

Question: Apart from tendencies or attributes, can the attitude toward spirituality be found in whatever is passed onward?

It makes no difference whether it is an attitude for spirituality or for corporeality. If they engaged in something, if they were close to it and dealt with it in a previous generation, that something will definitely become a natural tendency for them in the present generation. Moreover, it does not have to happen from one life to the next, it can be from several lives back. Everyone will study their own reincarnations later on.

Question: Is it true that the evolution of the Aviut prevents the correct realization of the Reshimot? That is, if the entire nation of Israel had a very high degree of spiritual awareness for generations upon generations, where have those Reshimot gone?

These Reshimot precisely lost their form of working in order to bestow, and because of that, we’ve become stiff-necked people. Why are we worse than others? When Israel rise, they rise above the stars, when they fall, they fall lower than all. Where does that come from? It comes precisely from the fact that we were in a spiritual degree, we lost it and fell to the corporeal level. “Anyone who’s greater than his friend, his desires are greater than him,” whether they have a Masach or not, depending on what we are talking about.

You might take a very strong person with great desires and turn him into the best, most giving person to the world, or the worst person. It all depends on how you turn him, the force of the Klipa against the force of Kedusha.

Today, we have to correct more than the entire world, which is why we are a tiny minority of about 0.2 per cent of the world. Nevertheless, the entire world actually depends on our correction. Where does this specific weight come from? It’s because the ego in us, and the evolution in us, that used to be good and now is bad is such that by so doing we correct the entire world, we cover everything even though we’re just a tiny fraction of the world, it makes no difference. 

On the other hand, if you or anyone, had a degree a thousand times higher than the world towards spirituality, then that would be the exact same force by which you would measure against the world on an even scale, and we are not equal; our inner power is much greater than theirs. That’s why we must correct ourselves, and by so doing, the whole world will be corrected.

Baal HaSulam writes about it, discloses it, expounds on it at the end of The Introduction to the Book of the Zohar. So it can be found in The Book of the Zohar with the Sulam commentaries or in our book Kabbalah Le Matchil (Kabbalah for Beginners).

Question: So, apart from the actual information regarding the inclination, does the Reshimot contain the intensity/magnitude of the desire as well?

The Reshimo contains the intensity of the desire but it does not contain either its form or how this desire will be implemented. The desire doesn’t necessarily jump to full force at the present moment but it might be concealed until it is ready to emerge later on. That depends on other factors, whether you are about to develop it or not. 

Some people have great things about them, but I have also seen new students that came to us, and a few weeks later decided that they wanted to go and excel in some profession or something else, and they left us. When I’d talk to Rabash about it, he’d tell me that there are all kinds of people and that only some of them decide not to realize their Reshimot.

Now is that choice done freely or not? It is a free choice. No one can influence you in that. You got in a certain society, you were given a chance to hear, to see a book, to watch a TV program or something; it’s a chance. You won’t be able to say later on, that you were not given the chance because you were! Your choice starts there and it is in your hands.

"But because the concepts of our ancestors, acquired through their experiences, have become mere tendencies in us, they are regarded the same as the sowed wheat, that had taken off its former shape and remained bare, with but potential forces, deemed to take on new forms. That in our matter these tendencies are deemed to take on the forms of ideas, which are therefore considered the first substance, and this is the primary factor, called “bed”. In it reside all the forces of the unique tendencies he has inherited from his progenitors, which are defined as ancestral heritage."
This is really what is in us. Devoid of any other form, the informative part, the DNA, the genome, genes, the spiritual genes, the Reshimot. You name it, it doesn’t matter, it’s like a computer, it’s got the data, but you are not yet processing this data with any type of software. Let’s say that something is coming your way and the computer asks you, “which program do you want me to open this data with?” So now, it depends on how you would activate these Reshimot. In other words, the free choice is not in the bed, but in how to activate it.

"Bear in mind, that some of these tendencies come in a negative form, meaning the opposite of the ones that were in his ancestors. That is why they said: “All that is concealed in the heart of the father becomes evident in the son”.

The reason for that is that the “bed” takes off its former shape in order to take on a new one. Therefore it is close to deny the shapes of the concepts of its ancestors, as the wheat that rots in the ground strips itself of the shape that existed in the wheat. However, it still depends on the other three factors."
Question: Two questions. Is there such a thing as a general Reshimot of humanity that depends specifically on us? And the second, how can one express one’s next Reshimot that is coming, in the best way for him?
We’re not going to get into that right now, it’s too early. As we start to study this article, we will. I’ll take only questions that are pertinent to the article, nothing else.

Question: What he says is that a person receives something from his ancestors, but yesterday we said that there’s something that comes from the soul, so is that not all then?

No, the entire information that exists in a person after he is born in a corporeal body, and appears in our world, those things according to which we determine what a person is, like his exterior Partzuf, his external form and as Baal HaSulam says, his inner form which we don’t know about, this inner charge in us. All of that is in us and it cannot be changed by the individual. That’s what we need to know.

I’m not going to break up and explain what these registrations that we are given are made of exactly, whether they come from previous lives, from our present lives, our parents and their lives, and perhaps from other things and elements. That’s not important to us. And in truth, what do I care about what took place in the past? I’m not a historian. I want the future, not the past.

So what is in me today is what I have and it isn’t going to change. No matter how much I cry about it, it won’t help. I can however, find out how I can treat all my inclinations, all my data and everything in me. That’s what’s important. How I can change my destiny.

Ninety-nine per cent of the people who come and see me do not ask about their health. They ask about their destiny, “Why do I feel bad? Why is my life so bitter? Why can’t I get married? Why am I unsuccessful?” and so forth. Everyone asks about their destiny; it’s a real problem.

First, I’m not for it. I’m not the one to take care of that by telling people about that. But when they’re asking, “Why is my fate like so?” they are actually asking the question about free choice. If it were clear to them that their destiny cannot be changed, they wouldn’t be asking about it. They would know that there was nothing they could do about it, except drag themselves through life until the end, having nothing to ask about. 

But the question, “Why is it so?” is a question behind which lies the hidden question of, “what can I do [about it]?” And here is precisely where we learn about this single point, this single button, which when pressed, I am able to change my destiny.

"The Influence of the Environment

The second factor is a conduct of direct cause and effect, related to the bed’s own attribute, which does not change. Meaning, as we’ve clarified with the wheat that rots in the ground, that the environment in which the bed rests, such as soil, minerals and rain, the air and the sun, act upon sowing, as we’ve said, in a long chain of cause and effect, through a long and gradual process, step by step, until it ripens.

And the bed has retaken its former shape, meaning the shape of wheat, but with a different quality and quantity. And their general aspect remains completely unchanged, that no cereal or oats will grow from it. They change in their particular aspect in quantity – that from one stalk, come out a dozen or two dozen stalks, and in quality – which are better or worse than the former shape of the wheat."
The influence of the environment is clear to us. It can determine the quality of what will come out of those Reshimot, out of that data that exists [in us] in potential. Through the environment, we can change their form and how they are implemented, better or worse.

"It is the same here, that man, as a “bed”, is placed in the environment, meaning in society. And he is compelled to be influenced by it, as the wheat from its environment, for the bed is but a raw form. Thus, out of the to and fro contact with his surrounding and the environment, he is impressed by them through a gradual process or a chain of situations, one by one, as cause and effect.

At that time, the tendencies included in his bed take the form of concepts. If, for example, one inherits from his ancestors a tendency to stinginess, when he grows he builds for himself concepts and ideas, that conclude decisively that it is good to be stingy."
We always learned that the desire comes first. The mind is then activated and impressed by that desire, growing alongside that desire in order to realize that which is desired. And so our information or data are the desires, and it depends on us how we process them with our minds and evolve. Because the mind already grows next to the desires, according to how one realizes those desires.

"Thus, although his father was generous, he can inherit from him the negative tendency, that of stinginess, for the absence is just as inheritance as the presence."
Meaning it is possible that we might go from one end to the other. But our attitude toward it must still be expressed clearly and outwardly. Meaning if there is an inclination for money or for honor or something, it must be expressed. The only question is how it will be expressed. If a person is stingy or a conceder, as it is written here, he might reach greatness by becoming a robber or if he likes honor, he might reach greatness by becoming a politician or an actor, or he’ll spend a lot of money. Either way, there has got to be a perfect expression of all the potential tendencies in him, except that their outer form will have been determined by the environment.

"Or if one inherits from his ancestors a tendency to be open minded. He builds for himself ideas and draws from them conclusions that it is good to be open minded. But where does one find those sentences and reasons? One takes them from his environment, unknowingly, for they implant their opinions and flavors in him in a process of gradual cause and effect."
Meaning the environment can definitely determine the form that a person would take out of his Reshimot. So the upbringing and education is the most important thing in the world. That’s all there is. Because what you give, ultimately determines whether the Reshimot will appear this way and not that way. 

In every society, every state, family or humanity in general, you can see the quality and the degree of that family, society or world, depending only on how much they put into the education of the people. And apart from education, there is no way to determine the future that will come out of anything.

"And it is done so that man regards them as his own, that he has acquired them through free thought. Here too, just as with the wheat, there is one unchanging part of the bed and that is that the inherited tendencies remain just as they were in his forefathers. That is the second factor."
So the second factor is the influence of the environment.

Question: Throughout this article, we’ve been talking about the freedom of choice, and you keep saying that we’re looking for the button we can press and the point where we can be independent and human. But it is when we talk about the bed, which is the unchanging part, that I actually feel the most relaxed, because where there’s room for free choice, there’s also room for error. So why look for that point?

Because that’s what makes him human; and in that part that he doesn’t change, he remains a beast. What is the difference between a human and a beast? The difference is in the fact that animals cannot be changed by the environment. It’s true that being an animal is the most relaxed thing to be, because beasts don’t make mistakes. Their lives are already defined and organized. 

It is the same with people who reach the degree of an animal, almost the degree of an animal and are willing to lead a simple and relaxed life, following whatever is dictated by society. Not being part of the process where they influence society and society influences them back. Whatever they want from me I do. If I have to get married, I get married. I’m a good citizen, you know, run of the mill, a mere screw in the machine. 

According to the Wisdom of Kabbalah, that is the worst possible thing. It’s as if you don’t exist in the world, what do you do? You intake a few calories and make a few movements in your life, causing no change whatsoever.

There’s a goal for which you came into the world and you can only implement it, realize it by exercising your free choice, and only to the extent that you discover where to press that button and how, and toward which goal [you’re moving]. And all of that has to match to precision or you won’t be pressing that button, because pressing it can only happen by knowing and agreeing with the goal, the goal’s factors and with everything; the entire path.

Your free choice doesn’t end with that. It begins the minute one feels one’s got an inclination for spiritual evolution and it ends at the end of the path, and the evolution is constantly realized through free choice. 

So, I understand your feeling more tranquil in becoming more like a beast, or wanting to be like your cat. I understand you, it’s the inclination of the will to receive, to be in absolute rest, completely immobile and just enjoying life this way. 

That isn’t the purpose, however. So the more humanity, including you, wants to escape it, it’s not going to help. The eventual suffering will compel you and humanity to move. Because we are sensitive to fulfillment or to lack of fulfillment and so nature will direct us very simply.

Question: I didn’t understand this thing about the negative inclination, going from one state to its opposite.
Through the environment. Why does he say that? You see what he says, it’s interesting to see how he opens these things. After talking about the four reasons for the evolution of a person, he moves on to explain them one by one.

Hereditary possessions are actually the bed. Then he doesn’t go on to talk about the evolution of the bed, which is the second factor, but he goes directly to the environment. Because according to what he says, the second element of evolution, of how the human being evolves, how our bed, our genes evolve, depends entirely on the environment. That’s why he goes on to explain about the influence of the environment on a person. I think it’s a perfect explanation. How is it not?

Question: Well, of course the explanation itself is perfect. But what is this negative tendency?

Let me ask you this, if there hadn’t been a possibility to implement differently our natural tendencies through the environment, then where exactly lies the influence of the environment on the individual?

I have an assortment of a thousand inclinations. If they had come to be realized exactly according to what is impressed in them, then how am I different to the way I used to be several years ago or in a previous life, or as compared to what I have received from my mother and father? 

If it were so, nothing new would have become realized here. But the fact that the environment influences my hereditary data, so that it comes out in different external forms, in diverse varieties and integrations – all of that results in a new person.

I’m not talking about an outer form; we’re talking about the inner form. How all of a person’s inclinations are gathered, concentrated and worked out together in a diverse manner, resulting in a totally different character. 

We say, this he got from his father, this he got from his mother, or grandfather or grandmother, I don't know. What do we mean we don’t know? It’s from him, from his previous life or who knows what. But when they come, they come in a raw, naked form. Only the environment can help us bring them out. How? That’s up to the environment to determine and there’s nothing we can do about it. 

We see that a person who enters a certain society, if he’s strong, he might become a big boss or a high executive or something. But if he goes among criminals, he would become head of the Mafia or something. These are inclinations. There’s nothing we can do about it.

The Torah says it too. If a person has a tendency to kill, turn him into a butcher. Why? Because the inclination is an inclination and it is there. Just teach a person things where he can use that inclination correctly. What we learn is the figurative education; how to acquire the right figures, forms that should become more and more similar to the Creator, until our final form is exactly like His. That is, the realization of all our natural attributes is to become exactly like Him.

And with that, we will conclude our lesson for today. We will continue our next one from the part about external factors.
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